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P R E F A C E

On March 27,  2023,  the Committee for Interrel igious & 
Interconvict ional Dialogue (CIRICD) of the Counci l  of Europe’s  
‘Conference of INGOs’ held its third Webinar t i t led: “The 
fundamental importance of education for interrel igious and 
interconvict ional dialogue.” This t i t le suggests an intr insic 
relation between education and dialogue in whatever form. 
Education for peace and citizenship, for instance, lead nowhere without 
learning the abi l i t ies necessary for engaging with dialogue. 
The practice of dialogue requires from those who are involved basic 
human ski l ls such as active l istening, empathy,  communication ski l ls  
(non-violent communication) ,  and respect for one another’s 
rel igion,  faith,  bel ief or worldview. Dialogue thrives where there 
is a safe space. Dialogue is essential  for peacebui lding and 
reconci l iat ion.  The latter two go hand in hand. Twenty-f irst 
century Europe bears the marks of wars and social confl icts of the 
previous century.  Spi l l  overs of these confl icts are r is ing national ism, 
xenophobia and civi l  polarisation. Several regions outside and 
inside Europe are currently in the grip of war,  ensuing largescale 
international migration. Many seek safety and refuge in Europe. 
At the same t ime such migration patterns impact the pol it ical 
stabi l i ty in several European countr ies. 

In l ight of the foregoing, education for dialogue in i ts various forms 
becomes indispensable for promoting and safeguarding social 
cohesion, peace and inclusiveness.  People from diverse rel igious 

and worldview backgrounds make up civic society.  They are the 
guardians of democracy. Grassroot people,  inspired by their 
rel igious and worldview aff i l iat ions,  can indeed contr ibute 
col laboratively to overcoming violence and promoting 
reconci l iat ion and peace within confl ict-r idden environments. 
The f irst step into this direction is a wi l l ingness and determination 
to engage with dialogue. I t  is a communicative artform that 
harnesses the mind, heart ,  intel lect and memory.  Hence, i t  must 
be learned. Therefore,  education becomes indispensable for 
promoting dialogue principles and dialogue abi l i t ies .  These in 
turn,  are essential  for enhancing peace and peaceful co-existence 
within cultural ly diverse societ ies. 

This grassroot init iat ive for an ABC of Interfaith Dialogue offers 
key concepts and examples of init iat ives that faci l i tate education 
for – especial ly interrel igious and interconvict ional – dialogue. I t 
does so in a simple and modest way. This book is a guide – a ‘must 
have! ’  – for anyone aspir ing to appropriate the fundamentals of 
interrel igious dialogue.

Dr .  Duncan Wielzen
President of URI Europe
Monster ,  the Netherlands



I N T R O D U C T I O N

The ABC of Interfaith Dialogue is a necessary init iat ive for present day 
Europe and beyond. The key concepts and examples of init iat ives for 
promoting peace, social cohesion and inclusiveness explained herein 
help to increase knowledge about the world of interfaith.  This book 
is also an introduction for those aspir ing to acquire basic knowl-
edge in this f ield.  I t  comprises four different parts :  terminology, ob-
servances,  important documents and events,  important (historical) 
f igures.  These historical f igures from the past are men – the absence 
of women is an unfortunate omission – who in their own way and t ime 
appropriated the fundamentals of interfaith dialogue. The book con-
sciously tr iggers readers to delve deeper into the l i fe of these f igures, 
to discover how they have embodied some of the key concepts pre-
sented under the terminology section. In the same way readers are 
invited to learn more about the various ( inter)national observances 
and documents and events.  An extensive bibl iography accompanies 
the reader on this journey…

Emina Frljak & Lejla Hasandedić-Đapo
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Active listening
Agnostic
Ahimsa
Atheist

A c t i v e  l i s t e n i n g

Active listening is the skill of listening with 
awareness. It is about striving to understand 
what is being communicated both in words 
and non-verbally. It is about shifting focus 
from yourself to the other and putting 
aside judgment, the impulse to give advice, 
corrections or respond too quickly. It is about 
listening with concentration, asking open-
ended questions, using non-verbal cues and 
reflecting back on what is being said with an 
interest in the other (Cuncic, 2024).

A g n o s t i c

An “agnostic” is someone who believes 
that the existence of God or ultimate reality 
is unknown, uncertain, or unknowable. 
Agnosticism is frequently defined by 
scepticism or a suspension of judgment 
toward religious or metaphysical claims, A

particularly those involving the existence 
of deities or supernatural beings. Agnostics 
typically refuse to believe in gods due 
to a lack of empirical evidence, logical 
proof, or compelling arguments for or 
against their existence. Agnosticism can 
take several forms, ranging from agnostic 
atheism (a lack of belief in gods due to 
insufficient evidence) to agnostic theism 
(a belief in gods despite uncertainty 
about their existence) (Flew, 2024). 
Agnostics may value scepticism, critical 
inquiry, and intellectual humility when 
analysing religious and philosophical 
topics, acknowledging the limitations of 
human knowledge and the complexities of 
metaphysical inquiries (Bowker, 2000).

A h i m s a

The principle of Ahimsa is rooted in ancient 
Indian culture and states that non-violence 

is foundational (Rosenberg & Chopra, 
2015).  In Hinduism, Buddhism, Jainism, 
and Sikhism the Ahimsa principle is an 
important virtue (Skaria, 2015). The Ahimsa 
principle has had a significant influence 
in the non-violent movements of the 20th 
century through, for example, Mahatma 
Gandhi. The principle was central in all 
aspects of Gandhi’s life and important in his 
non-violent struggle for the independence 
of India. The Ahimsa principle has had an 
influence in contemporary spiritual thinking 
in the West (Hallward & Norman, 2015).

A t h e i s t

An “atheist” is someone who does not believe 
in the existence of gods or deities. Atheism 
is defined as the lack of belief in any divine 
or supernatural beings, and it is frequently 
characterized by scepticism, rationalism, or 
naturalism toward religious claims. Atheists 



13 Terminology

A B C  o f  I n t e r f a i t h  D i a l o g u e

typically reject theism and religious doctrines 
in favour of using empirical evidence, reason, 
and scientific inquiry to understand the world 
and answer existential questions. Atheism 
can take many forms, ranging from outright 
rejection of gods to a lack of belief in their 
existence. Some atheists actively deny the 
existence of gods (strong atheism), whereas 
others simply do not believe in gods due to 
a lack of evidence or compelling reasons to 
believe (weak or agnostic atheism) (Bowker, 
2000). Atheism differs from agnosticism, 
which holds that the existence of gods is 
unknown or unknowable, because atheists 
generally believe that the existence of gods 
is improbable or unsupported by evidence 
(Nielsen, 2024).

B e l i e f

Belief is a mental state where one accepts or 
agrees to a statement without having complete 

intellectual knowledge to support its truth. 
It can either be an intellectual judgment or 
a unique feeling that differs from disbelief, 
as per the ideas of David Hume (Cranston, 
2024), an 18th-century Scottish sceptic. 
Belief is a cognitive state in which someone 
believes something to be true or accepts 
the existence or validity of a proposition, 
idea, or concept, often in the absence 
of direct empirical evidence. Beliefs can 
include religious, philosophical, ideological, 
or personal convictions, and they have 
an impact on attitudes, behaviours, and 
decision-making processes (Belief | Faith, 
2024).

B e l i e v e r

A “believer” is someone who has a strong 
conviction or faith in a specific ideology, 
religion, philosophy, or set of values. 
This term is commonly used to describe 

someone who adheres to the doctrines, 
teachings, or tenets of a religious faith or 
philosophical system. A believer is usually 
confident in the truth or validity of their 
beliefs, and their convictions can shape 
their attitudes, behaviours, and worldview. 
In religious contexts, a believer is someone 
who follows the doctrines, practices, 
and rituals of a particular faith tradition, 
demonstrating adherence to its spiritual 
principles and values. However, the term 
can also refer to people who have strong 
beliefs in any ideology or worldview (Believe, 
2024; Oxford, 2024).

B
Belief
Believer
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C l e r g y

The term ‘clergy’ refers to “religious leaders 
whose job is serving the needs of their religion 
and its members; priests, ministers, rabbis, 
etc.” (Clergy, n.d.). Especially in Christianity, 
one becomes a member of the clergy by 
means of ordination. The term ‘clergy’ is 
sometimes used to designate functionaries in 
other religions as well (e.g., mullahs in Islam).

C o m m o n  g r o u n d

Common ground can be described as a set of 
presuppositions that the participants in a joint 
activity take for granted as part of the background 
of the communication. It is considered as an 
important part of human interaction, because 
establishing common ground can lead to more 
efficient interactions; e.g. in conversations (Miller 
et al., 2017).

C o m p a s s i o n

Compassion is a feeling describing the 
human instinct to care for other living 
beings in need. The word is recurrent and 
central in ethical principles in several 
religious and faith contexts (Balslev & Evers, 
2009). Compassion can be understood as 
a core in ethical convictions which states 
that it is desirable to feel the urge to care 
and thereafter act in order to lessen the 
suffering of the other. Compassion is often 
understood as a personal trait or basic 
ability and a virtue which can be nurtured 
and developed.

C u l t u r a l  s e n s i t i v i t y

We can define cultural sensitivity as a skill 
or a process of employing one’s knowledge, 
consideration, understanding, respect, and 
tailoring after realizing awareness of self 

and others and encountering a diverse 
group or individual. Additionally, effective 
communications, effective interventions, 
and satisfaction are introduced as results 
of cultural sensitivity (Foronda, 2008).

C
Clergy
Common ground
Compassion
Cultural sensitivity
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D e n o m i n a t i o n 
( R e l i g i o u s )

Religious denominations serve as unique 
manifestations of faith within a larger 
religious framework. Differences in theological 
beliefs, interpretations of scripture, and 
historical occurrences frequently give rise 
to separate denominational groups. These 
groups may differ in their modes of worship, 
rituals, administrative systems, and doctrinal 
focuses, indicating the vast range of religious 
perspectives and convictions that exist within 
a given religious tradition. Within Christianity, 
there are major branches such as Catholicism, 
Protestantism, and Eastern Orthodoxy, each 
with its unique theological teachings, liturgical 
practices, and ecclesiastical hierarchies 
(Barrett et al., 2001).
Similarly in Islam, there are differences 
between Sunni and Shia branches in terms of 
their interpretations of Islamic law, leadership 

structures, and religious practices (Clarke 
et al., 2015). Buddhism, too, is divided into 
denominations, including Theravada, 
Mahayana, and Vajrayana, each with its 
own set of teachings, meditation practices, 
and monastic traditions. Moreover, 
religious denominations serve as vehicles 
for religious identity, community formation, 
and spiritual practice, allowing individuals 
to find meaning, belonging, and guidance 
within a specific religious tradition.

D i a l o g u e

“Dialogue is focused conversation, 
engaged in intentionally with the goal of 
increasing understanding, addressing 
problems, and questioning thoughts and 
actions. It engages the heart as well as the 
mind. It is different from ordinary, everyday 
conversation in that dialogue has a focus 
and a purpose ... Dialogue, unlike debate 

or even discussion, is as interested in the 
relationship(s) between the participants 
as it is in the topic or theme being explored. 
Ultimately, real dialogue presupposes 
an openness to modify deeply held 
convictions” (Romney, 2005, p. 2). The roots 
of the word dialogue come from the Greek 
words dia and logos. Dia means ‘through’; 
logos translates to ‘word’ or ‘meaning’. In 
essence, a dialogue is a flow of meaning. 
But it is more than that. In the most ancient 
meaning of the word, logos meant ‘to gather 
together’, and suggested an intimate 
awareness of the relationships among 
things in the natural world. In that sense, 
logos may be best rendered in English as 
‘relationship’. The Book of John in the New 
Testament begins: “In the beginning was 
the Word (logos)”. We could now hear this 
as “In the beginning was the Relationship” 
(Isaacs, 1999).D

Denomination
Dialogue
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D i a l o g u e  f a c i l i t a t o r

The dialogue facilitator acts as a guide and 
manager, making the dialogue process easy, 
planning and managing the discussions, 
keeping it focused on objectives, promoting 
inclusive participation, and remaining impartial 
throughout the process. The ultimate goal is to 
help the group reach successful and effective 
outcomes through constructive dialogue and 
collaboration (Abu-Nimmer & Alabbadi, 2017).

D i a l o g u e  o f  l i f e

The concept of ‘the dialogue of life’ involves 
individuals from various religious backgrounds 
engaging with one another naturally in 
their everyday experiences. Unlike formal 
interfaith discussions that delve into complex 
theological matters, this form of dialogue 
occurs spontaneously as people interact 
in their daily routines. It could manifest as 

casual conversations between neighbours 
sharing a cup of tea, interactions among 
co-workers in a workplace setting, or 
discussions among parents at a school 
event. The essence of the dialogue of 
life lies in the organic exchange of ideas, 
values, and experiences among individuals 
from diverse religious traditions without the 
explicit intention of addressing theological 
or doctrinal issues (Moyaert, 2013).

D i a l o g u e  p r i n c i p l e s

Dialogue principles refer to fundamental 
guidelines or concepts that guide the 
process of engaging in conversations and 
interactions between individuals or groups 
from different religious backgrounds 
(Diamond & McDonald, 1996).  The 
Institute for Multi-Track Diplomacy (IMTD) 
introduced seven principles of dialogue 
in 1993 to ensure successful and effective 

communication. The following adaptation 
expands upon these principles, now referred 
to as ‘The 10 Principles of Dialogue’, outlining 
responsibilities for both participants and 
organizers, including the facilitator.
Abu-Nimer and Alabbadi (2015) listed Ten 
Principles of Dialogue as follows: 
1.	 Establishing a safe space: A safe space 

embodies an inclusive environment 
where participants can freely share 
without apprehension of judgment or 
discrimination;

2.	 To agree that the main purpose of 
the dialogue is learning: Approaching 
dialogue with a learning mindset, 
participants aim to understand both 
others’ perspectives and their own 
perceptions;

3.	 Use of appropriate communication 
skills: Essential skills like respectful 
listening, sharing, and constructive 
questioning foster a secure dialogue D

Dialogue facilitator
Dialogue of life
Dialogue principles
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environment;
4.	 Set the proper ground rules: Establishing 

and adhering to ground rules agreed 
upon by participants ensures a safe and 
constructive atmosphere;

5.	 Taking risks, expressing feelings, and 
confronting perceptions (honesty): 
Participants bear the responsibility of 
open-minded listening as others express 
their thoughts and feelings, while also being 
willing to share their own;

6.	 The relationship comes first: Dialogue 
hinges on building relationships and trust 
to tackle common challenges. Investing in 
these relationships facilitates addressing 
difficult questions more comfortably;

7.	 Gradually address the hard questions and 
gradually depart from them: Given that 
addressing tough questions often stirs 
emotions, it’s prudent to gradually shift 
from deeper topics by engaging in lighter 
ones both at the beginning and end of a 

dialogue;
8.	 Do not quit or avoid the difficult 

issues: Encountering differences and 
disagreements during dialogue is 
natural and necessary for fostering 
deeper understanding and potentially 
resolving conflicts; 

9.	 Once participating in the dialogue, 
expect to be changed: Expecting to 
undergo transformation is integral 
to sustaining meaningful dialogue. 
This transformation pertains not to 
one’s values or principles but to how 
individuals perceive others and the 
discussed issues;

10.	 Bringing the change to others: 
Sustaining dialogue requires collective 
consideration of how to incorporate 
newly gained perspectives into 
participants’ communities and daily 
lives (Abu-Nimmer & Alabbadi, 2017, 
pp. 38-40).

D i p l o m a t i c  d i a l o g u e

In diplomatic (interreligious) dialogue, 
religious leaders assume central roles, 
with the focus less on contemporary 
societal and ethical issues and more on 
the religious communities themselves as 
the context for the dialogue. These leaders, 
including Hindu brahmans, Buddhist 
monks, Jewish rabbis, and Christian 
pastors, hold prominence as heads of 
their respective religious communities. The 
authenticity of this dialogue format is often 
questioned, as concerns arise regarding 
whether genuine encounters can occur 
amidst the constraints of tradition and 
orthodoxy. Ultimately, participants speak 
as representatives of their traditions, and 
while major doctrinal shifts are not typically 
anticipated, the symbolic significance of 
such dialogue should not be overlooked. 
Diplomatic dialogue signifies a willingness D

Diplomatic dialogue
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among religious leaders and institutions to 
move beyond historical hostilities. Through 
gestures like handshakes, hospitality, and 
occasional joint prayers, religious leaders send 
a powerful message to their followers: strong 
faith convictions need not breed interreligious 
animosity (Moyaert, 2013).

E c u m e n i c a l  d i a l o g u e

This form of dialogue concerns the Christian 
communions in their search for a more loyal 
vision of the Church’s mission to the world 
(World Council of Churches, 2000). “From their 
inception the ecumenical dialogues were 
aimed at the resolution of issues dividing 
the church through convergences reaching 
toward a consensus based on clearer 
understanding, the exchange of insights, and 
the discovery of new perspectives that would 
enable the churches to reappropriate their 
common Christian heritage” (Ecumenical 

Dialogues | Encyclopedia.com, n.d.). The 
ecumenical movement can be seen as 
one important element within such an 
ongoing worldwide process for peace and 
reconciliation. Dialogue between churches 
is a presupposition for ensuring that the 
Church in a more efficient way may be a 
sign and instrument of unity and peace in 
our world (Kasper, 2002, p. 3).

E m p a t h y

Empathy is the ability to identify, 
understand and recognize another living 
being’s feelings and situation (Cambridge 
Dictionary, 2024). The meaning of the word 
is wide, complex and not definite. However, 
it differentiates slightly from, for example 
compassion, in the sense that it is more 
about experiencing similar feelings as the 
other. Whereas compassion puts greater 
emphasis on the urge to act due to the 

situation of the other. Empathy is a vital 
social and interpersonal skill that allows 
people to communicate their needs, wants, 
and experiences with one another. It also 
acts as an emotional bridge to encourage 
prosocial behaviour and it allows us to 
understand other people’s perspectives, 
identify our own emotions from those of 
others, and sense their emotions (Riess, 
2017).

E
Ecumenical dialogue
Empathy
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F a i t h

Based on Merriam-Webster Dictionary, faith is 
defined as “strong belief or trust in someone 
or something, like belief in the existence 
of God” (Faith, 2024), while the Stanford 
Encyclopaedia of Philosophy describes faith 
in its most general form as “trust” and more 
specifically as a “belief, trust, or confidence, 
not in a person, but in a proposition or body 
of propositions, such as religious doctrines” 
(Bishop, 2010). The Oxford English Dictionary 
defines faith as “strong belief in the doctrines 
of a religion, based on spiritual conviction 
rather than proof” (Faith, 2024).

F a i t h  b a s e d  d i p l o m a c y

Faith based diplomacy is when faith and 
religion is being incorporated in international 
politics and diplomatic relations. Aspects of 
faith may offer solutions and skills that are 

missing in the political arena. Faith based 
diplomacy has the capacity to facilitate 
processes of reconciliation and peace on 
a political level (The Nature of Faith-Based 
Diplomacy, 2020).

F a i t h  b a s e d 
o r g a n i z a t i o n

Faith based organization (FBO) is an 
umbrella term to describe organizations 
whose work are based on faith and/or 
religious belief and values. They can be 
interreligious or based on one specific 
religious tradition, affiliation or belief. They 
are often non-governmental organizations 
working with social issues. There are FBOs 
working on a global level and others 
active in the local community (Bielefeld & 
Cleveland, 2013).

F r e e d o m  o f  r e l i g i o n 
o r  b e l i e f

Freedom of Religion or Belief (FoRB) is 
a fundamental human right which has 
been guaranteed under international law 
within the International Covenant on Civil 
and Political Rights (ICCPR) since 1966. 
Article 18 of the UN Universal Declaration 
of Human Rights, adopted in 1948, states 
that ‘everyone has the right to freedom of 
thought, conscience and religion’.  “FoRB 
is not just the freedom to hold personal 
thoughts and convictions, but also being 
able to express them individually or with 
others, publicly or in private. It includes the 
freedom to:
•	 subscribe to different schools of 

thought within a religion
•	 change one’s religion or beliefs, 

including to leave or abandon religions
•	 hold non-religious beliefs.F

Faith
Faith based diplomacy
Faith based
organization
Freedom of religion or
belief
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No-one should experience discrimination for 
exercising their right to freedom of religion or 
belief. This right prohibits the use of coercion 
to make someone hold or change their 
religion or belief. It also protects a person from 
being required to state an affiliation with any 
particular religion or belief.  As with all human 
rights, FoRB belongs to people, whether alone 
or as members of a group, and not to the 
religion or belief itself. This means that it does 
not protect religions, or religious figures, from 
criticism” (GOV.UK., 2022).

G o l d e n  r u l e

The Golden rule is an ethical principle common 
for several religions and found throughout 
history in various cultures and philosophies. 
Due to its recurrent use across the world for 
thousands of years, it is sometimes referred 
to as universal (Golden Rule Project, n.d.). The 
principle states that one should treat others 

as one wants to be treated in return. The 
formulations are different depending on 
context and language, but the essence 
of the principle is the same or similar. The 
principle encourages compassion, kindness 
and non-violence, which are core tenets in 
a vast majority of the major religions in the 
world (Hallward & Norman, 2015).

G
Golden rule
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I n c l u s i v i t y

Inclusivity is the idea that all types of people, 
for whatever differences, must be included as 
much as possible, and must be assimilated. 
It means that whatever benefits afforded to 
others must be afforded to everyone, and 
if possible, if ever they are disadvantaged, 
society must address that deficiency to 
ensure equality. For the purpose of teaching 
about interfaith dialogue, the term ‘inclusive 
communication’ is used as well (Ricee, 2022).

I n t e r c o n v i c t i o n a l 
d i a l o g u e

Interconvictional dialogue is “an active and 
conscience encounter between persons 
with different religious and convictional 
backgrounds” (Lafrarchi, 2017, p. 108). “The term 
interconvictional is used to encompass what 
most understand as interfaith, but it includes 

those who are non-religious, non-believers, 
atheists, humanists and secularists, all  
who are also crucial parts of the religion 
and belief diversity of our societies... 
Interconvictional and intercultural 
approaches refer to processes of drawing 
upon, facilitating amongst, learning about 
or otherwise somehow engaging different 
communities which may be identified due 
to their religious, ethnic, cultural or other 
socially-defined commonality” (Sclafani, 
2020).

I n t e r c u l t u r a l 
d i a l o g u e

“Intercultural dialogue is understood as 
a process that comprises an open and 
respectful exchange of views between 
individuals and groups with different 
ethnic, cultural, religious and linguistic 
backgrounds and heritage, on the basis 

of mutual understanding and respect. 
It requires the freedom and ability to 
express oneself, as well as the willingness 
and capacity to listen to the views of 
others. Intercultural dialogue contributes 
to political, social, cultural and economic 
integration and the cohesion of culturally 
diverse societies. It fosters equality, human 
dignity and a sense of common purpose. It 
aims to develop a deeper understanding 
of diverse worldviews and practices, to 
increase co-operation and participation 
(or the freedom to make choices), to allow 
personal growth and transformation, and 
to promote tolerance and respect for the 
other” (Council of Europe, 2008, p. 17).

I n t e r f a i t h  d i a l o g u e

According to the Academy for Cultural 
Diplomacy the term interfaith dialogue 
“refers to the positive and cooperative I

Inclusivity
Interconvictional
dialogue
Intercultural dialogue
Interfaith dialogue
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interaction between people of different 
religions, faiths or spiritual beliefs, intending 
to promote understanding between 
different religions to increase acceptance 
and tolerance. It is an expression of the 
participants’ lived faith lives, and therefore 
interfaith encounters form communities of 
awareness” (Academy for Cultural Diplomacy, 
n.d.). Interfaith and interreligious dialogue 
are often used interchangeably, but some 
organizations make a difference between the 
two. For example, the Archdiocese of Chicago 
makes a difference between ecumenical, 
interfaith and interreligious dialogue. 
Ecumenical dialogue refers to relations and 
prayer with other Christians, interfaith refers 
to relations with members of the “Abrahamic 
faiths” (Jewish and Muslim traditions), while 
interreligious refers to relations with other 
religions, such as Hinduism and Buddhism 
(Archdiocese of Chicago, n.d.).

I n t e r g e n e r a t i o n a l 
d i a l o g u e

Intergenerational dialogue refers to 
conversations between individuals from 
different age groups who come together to 
discuss various topics through the lenses of 
their respective generational identities. This 
type of dialogue aims to foster a deeper 
understanding of specific challenges. 
It is distinct from intra-generational 
dialogue, which involves discussions 
among individuals belonging to the 
same generation. While intergenerational 
dialogue focuses on age-related 
perspectives, similar dialogues can also 
occur within other identity groups such 
as gender-specific gatherings. Despite 
the emphasis on identity, the content of 
these discussions may extend beyond the 
boundaries of identity-related issues. (Abu 
Nimmer & Alabbadi, 2017)

I n t e r r e l i g i o u s 
d i a l o g u e

“Interreligious dialogue is a conversation 
between two or more people with different 
religious traditions in order to express 
their opinions freely and to listen to the 
other respectfully. The primary purpose 
of such dialogue is for each participant 
to learn from the other and to recognize 
why the other holds a particular religious 
opinion. Interreligious dialogue occurs on 
four levels: knowledge, action, spirituality, 
and morality. It is a dialogue on religious 
subjects by participants who acknowledge 
one another as part of different religious 
traditions and groups” (Çetinkaya, 2020). 
“The term tends to be used to cover a 
wide range of engagements between 
religious traditions, from daily interaction 
between believers living in the same 
neighbourhoods to organized discussions I

Intergenerational
dialogue
Interreligious dialogue
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and debates between expert scholars, 
and from formal or casual exchanges 
between spiritual or institutional leaders to 
interreligious activism around social issues. 
The goals of particular dialogues may differ—
from peaceful coexistence to social change 
and from mutual understanding to actual 
religious growth” (Cornille, 2013, p. xii). In this 
type of dialogue participants come from 
different religious backgrounds and gather 
to communicate from their various explicitly 
stated religious identity lenses to create a 
better understanding of certain challenges. 
Interreligious “dialogue does not need to 
focus on religious or theological similarities or 
differences but can instead focus on issues of 
common interest or concern” (Abu Nimmer & 
Alabbadi, 2017).

I n t e r r e l i g i o u s 
e d u c a t i o n

Interreligious education, as a component 
of intercultural education, shares the goal 
of fostering comprehension, tolerance, and 
social unity in order to actively influence the 
interactions between individuals of varying 
religious beliefs (UNESCO, 2006). According 
to Hardianto (2014), a comprehensive 
understanding of tolerance and pluralism 
is encapsulated within interreligious 
education. This type of education 
facilitates encounters with various religions, 
ethnicities, and races, fostering openness 
and tolerance among students. As such, 
interreligious education can be integrated 
into religious education curricula, civic 
education, and school programs.

I n t e r - w o r l d v i e w 
d i a l o g u e

The purpose of this kind of dialogue 
is to learn about different worldview 
perspectives, to grow in mutual 
understanding, to cultivate tolerance, 
and—more ideally—the advancement of 
appreciation. All of this should contribute 
to more solidarity, inclusion, and social 
cohesion. Mutual tolerance, it is said, should 
make a modus vivendi possible that does 
not cover up the differences but recognizes 
and respects them, and thus enables an 
inclusive society to develop. The basic 
idea is that everyone has his or her own 
cultural and worldview identity and in that 
sense is another (Moyaert, 2018). “The most 
essential feature of this framework… is the 
conceptual hierarchy that positions religion 
as a subordinate category to that of a 
worldview. This kind of wider understanding I

Interreligious
education
Inter-worldview
dialogue
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of a worldview excludes the dichotomy of 
religious and non-religious, and takes note 
of the further complexity of religiousness and 
spirituality, which are more individualized, and 
beyond institutional control” (Lipiäinen et al., 
2022).

I n t r a - f a i t h  d i a l o g u e

While interfaith means relationship among 
different religions and faiths, intra-faith refers 
to relationship within the denominations of the 
same religion. For instance, the relationship 
between Shia and Sunni within Islam is called 
intra-faith. The main purpose of intra-faith 
dialogue is to develop mutual understanding 
and solidarity among people within a same 
religion in order to create an atmosphere 
of coexistence and harmony to achieve 
agreed upon goals. Undoubtedly there is a 
great emphasis on the need for interfaith 
dialogue to resolve conflicts among people of 

different religions. But on the other hand, it 
is essential to conduct intra-faith dialogue 
to make the former more successful. Both 
Muslims and Christians should engage 
themselves in a dialogue among their 
denominations in the same way as they 
get involved in dialogue with other religious 
groups. Same practice can be beneficial 
for other religious communities in order to 
get a better understanding of each other 
(Tahir et al., 2021).

I
Intra-faith dialogue
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N o n - b e l i e v e r

A “non-believer” is someone who does not 
have a conviction or faith in a specific ideology, 
religion, philosophy, or set of values. This term 
is commonly used to describe someone 
who does not adhere to religious beliefs 
or practices, but it can also refer to people 
who reject other ideologies or worldviews 
(Bowker, 2000). Skepticism, agnosticism, 
atheism, or a lack of exposure to or interest 
in religious or ideological systems are all 
possible reasons for non-belief. They may 
approach questions about faith, spirituality, 
and existence with a critical or rationalistic 
mindset, valuing evidence-based reasoning 
or personal experience over faith-based 
beliefs (Nonbeliever, 2024; Oxford, 2024).

N o n - v i o l e n t 
c o m m u n i c a t i o n 

Non-violent communication is a concept 
or model of communicating introduced 
by psychologist Marshall Rosenberg in the 
1960s. Inspired by the Ahimsa principle, 
Rosenberg sought to create tools to 
nurture our compassionate nature. Non-
violent communication aims to enhance 
our compassion and empathy with other 
people and ourselves. By using certain 
tools when communicating,  one can 
minimize the risk of misunderstanding 
and miscommunication which can lead 
to anger, conflict and defensiveness 
(Rosenberg & Chopra, 2015).N

Non-believer
Non-violent
communication
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P l u r a l i s m

Pluralism can be defined from a political, 
cultural and philosophical viewpoint. From the 
socio-political aspect, it is considered as a 
state of society in which members of diverse, 
ethnic, racial, religious or social groups 
maintain and develop their traditional culture 
or special interest within the confines of a 
common civilization (Bruckner, 2018).
Different types of pluralism are cultural, 
religious, faith, educational, pluralism of 
interests, and others.

P r a c t i c a l  d i a l o g u e  o f 
a c t i o n

The practical dialogue of action manifests 
through collaborative efforts in humanitarian, 
social, economic, or political realms. This 
dialogue finds its basis in the common 
challenges faced by all individuals, regardless 

of their religious backgrounds. Issues such 
as migration and asylum, ecological crises, 
(anti)religious violence, human suffering, 
economic downturns, and injustice 
exemplify these challenges. Through 
practical dialogue, individuals gain insight 
into the motivations, inspirations, and 
sources of strength for adherents of other 
religions. They also discover sources of 
hope amidst seemingly hopeless situations. 
This form of dialogue fosters interreligious 
solidarity, rooted in the recognition of 
shared responsibility. It emphasizes that 
where there is suffering, injustice, or harm to 
nature, religions have a duty to take action 
(Moyaert, 2013).P

Pluralism
Practical dialogue
of action
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R e c o n c i l i a t i o n

Reconciliation is the process in which 
individuals, groups or even countries move 
from conflict and discord to unity and 
agreement. On an individual level it can be 
about finding inner peace and reconciling 
with specific events or traumas that cannot 
be made undone. On a larger scale it can 
be about finding common ground between 
a minority and a state following years of 
discrimination or within a region following an 
armed conflict. 
Forgiveness can be an important part of the 
reconciliation process and vice versa, but 
reconciliation is not dependent on forgiveness. 
It could be within or between religious 
communities with a history of conflict. In 
these cases reconciliation has the potential of 
creating a common goal with cooperation and 
understanding. It is not dependent on solving 
the issue about guilt but a process conforming 

to the citation and yet obtaining redress 
and justice. 
Reconciliation is a subject of importance 
in religious traditions. Incorporating 
religious aspects and tools in reconciliation 
processes in, for example politics or states, 
has been meaningful. In the reconciliation 
process in South Africa following the 
abolishing of apartheid, the Christian 
Bishop Desmond Tutu led the Truth and 
Reconciliation Commission to unify the 
country (Apartheid Museum, n.d.).

R e l i g i o n

The concept of religion is intricate and 
diverse, encompassing a wide array 
of beliefs, practices, rituals, and moral 
values. Generally, it centres around the 
worship of a divine or supernatural being 
or power and serves as a foundation for 
comprehending the significance and 

objectives of life. Additionally, religion can 
provide individuals and communities with 
ethical guidance and spiritual satisfaction, 
offering a sense of direction and purpose in 
their lives (Smith, 2000). Religion frequently 
encompasses structured practices of 
worship, communal assemblies, revered 
scriptures, and prescribed rituals intended 
to promote a sense of unity with the divine 
and enhance comprehension of the 
human experience (Grung, 2011). These 
components can greatly differ across 
various religions, illustrating the multitude 
of approaches people use to connect with 
the spiritual realm and comprehend their 
surroundings. Religion has had a significant 
impact on societies and values worldwide, 
throughout history and across cultures. 
It has been instrumental in fostering 
community cohesion, as well as providing 
individuals with a sense of identity and 
belonging. However, it has also been R

Reconciliation
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a source of conflict and controversy, with 
different religious traditions colliding over their 
beliefs and practices. (Bowker, 2000).

R e l i g i o u s  l i t e r a c y

Religious literacy can be understood, among 
other definitions, also as “the ability to 
understand and use the basic building blocks 
of religious traditions – their terms, symbols, 
doctrines, practices, sayings, characters, 
metaphors, and narratives. Religious literacy 
can also have sub-divisions which include 
ritual literacy, confessional literacy and 
denominational literacy” (Hannam et al., 
2020).

R e l i g i o u s 
p e a c e b u i l d i n g

It is known that different dimensions of religion 
can be understood as drivers for both peace 

and conflict. When speaking about peace 
and peacebuilding, and its connection with 
religion, religious peacebuilding could be 
defined as using beliefs and values of our 
own religion to promote and build peace, 
as well as to prevent conflict and/or war 
(Silvestri & Mayall, 2015).

R e l i g i o u s  p l u r a l i s m

Religious pluralism, understood as a broad 
category of philosophical and theological 
responses to religious diversity, aims to 
account for this diversity as a positive 
phenomenon and to articulate ways that 
religious differences can be celebrated 
and conflicts mitigated, explained, or at 
least reasonably discussed (Norton, n.d.).

R e l i g i o u s  t o l e r a n c e

Religious tolerance refers to the capability 
of individuals to honour the convictions 
and faith of others without displaying bias 
or discrimination. It entails the harmonious 
coexistence of people from diverse 
religious, belief, and cultural backgrounds. 
This concept serves as a crucial factor 
in fostering peaceful cohabitation and 
facilitating economic prosperity within 
a nation. The presence of religious 
tolerance is fundamental for nurturing 
a tranquil society where individuals can 
freely practice their religion without 
encountering prejudice (Adaleke, 2018). 
Mensching (1995, p. 3) defines tolerance 
as granting individuals the formal freedom 
to choose and practice their belief without 
interference, implying that everyone should 
have reasonable freedom to pursue their 
religious convictions within a given system.R

Religious literacy
Religious
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S a c r e d  t e x t

Sacred literature is distinguished from the 
non-sacred, not by any criteria of style, 
literary form, or even content, but by the fact 
that in some way or other it has come to be 
thought of as divine in origin, and therefore 
set apart from other literatures and given an 
authority for faith and life quite surpassing 
that accorded to any other writings. Speaking 
of sacred text(s), the most significant ones 
are The Old and the New Testament, Quran, 
Tanakh and Tripitaka (Braden, 1952).

S a f e  s p a c e

A safe space is an environment created with 
the intention of being free from discrimination 
of any sort. The idea is to give people, for 
example those who face discrimination due 
to their sexual orientation, gender or religious 
affiliation, a safe space where they can be open 

with their identity, beliefs and experiences 
without fear of judgment, harassment or 
criticism (Safe Space, 2024).
Historically used in feminist discourse to 
refer to the physical and metaphorical 
safety of separatist female spaces and 
cultures, the term safe space has multiple 
connotations in a number of disciplines. 
Safe space is often used but rarely analysed 
as a metaphor, particularly in discussions 
about race, gender, sexuality, and difference 
in the classroom. Boostrom challenges 
the ill-defined nature and overuse of the 
term as a metaphor describing the term’s 
‘unintended outcomes’ or meanings as the 
alleviation of stress, and the ruling-out of 
conflict and critical thinking (Hunter, 2008).

S c r i p t u r a l  r e a s o n i n g
 
Scriptural reasoning is a tool for 
interreligious dialogue. The aim is to 

deepen the understanding of the other, 
another faith and your own tradition 
through reading and reflecting on religious 
scripture together with people of different 
faiths (What Is Scriptural Reasoning?, n.d.). 
Scriptural reading is not about agreeing 
or finding solutions. Nor is it dependent on 
academic skills or deep knowledge about 
the scriptures. It is accessible for many 
people and can be practiced in informal 
contexts (Ford, 2011).

S p i r i t u a l  d i a l o g u e

Spiritual dialogue, also referred to as 
‘dialogue of experience’, enables adherents 
of various religious traditions to learn from 
one another through prayer and meditation, 
and is often seen as a greater symbol 
for interreligious friendship. The starting 
point here is interiority, that is, spiritual 
experience, which is the ultimate end of a S

Sacred text
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Scriptural reasoning
Spiritual dialogue



47 Terminology

A B C  o f  I n t e r f a i t h  D i a l o g u e

deep religious quest. It is a matter not so much 
of insight and understanding on the discursive 
level as one of contemplation that occurs 
within the framework of an existential quest for 
truth. Some people experience a deeper unity 
with the ultimate dimension of life in spiritual 
dialogue, rendering an experience that places 
the belief system of rites and doctrines in an 
entirely new perspective (Moyaert, 2013).

S p i r i t u a l i t y

The terms ‘spirituality’, ‘faith’ and ‘religion’ are 
often used incorrectly, or as synonyms. However, 
there are clear differences between these terms, 
and they should be studied separately. “To be 
spiritual or-have spirituality, persons attempt 
to live a life guided by the spirit of their faith. 
Persons may meditate, pray, or make conscious 
decisions regarding their actions based on how 
they sense the Spirit leading them. In short, it is 
a state of being” (Newman, 2004).

S y n c r e t i s m

As one of its numerous definitions 
explains, syncretism is a form of a cultural 
reinterpretation in  which  “old  meanings  
are  ascribed  to  new  elements  or  by  
which  new  values  change  the  cultural  
significance  of  old  forms.” It is considered 
as neither good nor bad, simply as 
something that appears to happen during 
contact among cultures (Lubanska, 2015).

S
Spirituality
Syncretism
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T h e i s t

A “theist” is someone who believes in the 
existence of at least one God or divine being. 
Theism is the belief in the existence of a 
transcendent power or powers, commonly 
referred to as gods or one God, who created 
and governs the universe. Theism refers 
to a wide range of religious beliefs, such 
as monotheism (belief in a single God), 
polytheism (belief in multiple gods), and 
pantheism (Theist, 2024). Theists typically 
claim that their belief in a deity is founded 
on faith, personal experience, revelation, or 
philosophical reasoning. They may follow 
organized religions’ teachings, scriptures, and 
rituals or have their own interpretations of 
divine existence and attributes (Lewis, 1999).

T h e o l o g i c a l  d i a l o g u e

Theological dialogue, also known as 
‘discourse dialogue’, involves discussing 
specific theological subjects such as 
monotheism, the Trinity, incarnation, 
messiahship of Jesus, the role of sacred 
scripture, salvation, etc. Its focus is on 
articulating beliefs and addressing 
doctrinal matters, aiming for mutual 
understanding and potentially resolving 
misunderstandings and false judgments. 
This form of dialogue delves into the 
precise meanings of concepts, aiming not 
only for fostering understanding but also 
for seeking truth. Each participant is open 
to discovering truth regardless of whether 
it aligns with their own tradition (Moyaert, 
2013).T
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N a t i o n a l  R e l i g i o u s 
F r e e d o m  D a y

(16 th January)

“National Religious Freedom Day is observed 
on January 16 to promote the message of 
peace and acceptance. The day is to highlight 
the fact that everyone has a right to their own 
religious beliefs” (National Religious Freedom 
Day | Division of Diversity, Equity, and Inclusion, 
n.d.). “The National Religious Freedom Day 
marks the 237th anniversary of the signing 
of the Virginia Statute for Religious Freedom 
in 1786.  Under the Virginia Statute authored 
by Thomas Jefferson, legislators for the first 
time endorsed the principles of freedom 
of conscience and separation of church 
and state.  Several years later, the Virginia 
Statute became the template for the First 
Amendment to the United States Constitution” 
(U.S. Department of State, 2023). “Since 1993, 
every U.S. President has issued a proclamation 

on January 16 to commemorate National 
Religious Freedom and celebrate America’s 
first freedom” (USAID, n.d.).

W o r l d  R e l i g i o n  D a y

(th ird  Sunday in  January  - 
2 1 st January  2024)

World Religion Day was established in 
the early 20th century by the Bahá’í Faith 
community and was first observed in 
1950. The primary objective of this day is 
to promote unity among all religions and 
to enhance people’s understanding of 
their common teachings and principles. It 
encourages individuals of different faiths 
to come together, engage in dialogue, and 
celebrate the diversity of their religious 
beliefs while emphasizing the underlying 
unity and shared values among them. 
World Religion Day serves as a reminder 
of the significance of religious tolerance, 

cooperation, and mutual respect in 
creating a peaceful and harmonious world. 
It is traditionally celebrated on the third 
Sunday in January (Kiani, 2023).

W o r l d  I n t e r f a i t h 
H a r m o n y  W e e k

( f i r s t  week  in  February)

World Interfaith Harmony Week was 
established by a resolution of the United 
Nations General Assembly in 2010. It is 
celebrated during the first week of February 
every year and aims to promote mutual 
understanding and harmony between 
people of different faiths, beliefs, and 
cultures. The primary objective of this 
observance is to encourage dialogue, 
respect, and cooperation among followers 
of different religions, emphasizing 
the importance of tolerance, mutual 
understanding, and peaceful coexistence 

JANUARY

JANUARYJANUARY
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in a world of religious diversity. The week 
encourages individuals, communities, and 
organizations to engage in various activities 
and initiatives that promote interfaith dialogue 
and cooperation, ultimately contributing to a 
more peaceful and inclusive society (World 
Interfaith Harmony Week, n.d.).

I n t e r n a t i o n a l  D a y  o f 
H u m a n  F r a t e r n i t y

(4 th February)

The “Document on Human Fraternity” is 
a landmark declaration signed by Pope 
Francis of the Catholic Church and Sheikh 
Ahmed el-Tayeb, the Grand Imam of Al-
Azhar, a prestigious Sunni Islamic institution. 
The document was signed on February 4, 
2019, in Abu Dhabi, United Arab Emirates, 
during Pope Francis’s historic visit to the 
Arabian Peninsula. This declaration aims to 
promote peace, harmony, and coexistence 

among people of different faiths and 
cultures, emphasizing the shared values 
of humanity and the importance of mutual 
respect, dialogue, and cooperation in 
fostering global peace and solidarity. At 
its core, the document emphasizes the 
intrinsic dignity and worth of every human 
being, regardless of their religious beliefs, 
ethnicity, or social status. It calls for the 
rejection of violence, extremism, and 
discrimination in all forms, urging instead 
the cultivation of a culture of encounter, 
understanding, and reconciliation. The 
document acknowledges the diverse 
religious and cultural traditions that shape 
human societies and emphasizes the 
importance of dialogue and cooperation 
in addressing common challenges and 
building a more just and peaceful world. 
One of the key themes of the document is 
the importance of promoting a culture of 
fraternity and solidarity among people of 

different faiths and backgrounds. It calls on 
religious leaders, intellectuals, and political 
leaders to work together in promoting 
tolerance, acceptance, and understanding, 
and to reject ideologies that seek to divide 
humanity along religious or cultural lines. 
(Human Fraternity, n.d.).

W o r l d  D a y  o f  P r a y e r 

(F ir s t  Fr iday  in  March)

The World Day of Prayer is a global 
ecumenical movement guided by the 
principle of ‘Informed Prayer and Prayerful 
Action’. Drawing inspiration from Jesus 
Christ’s approach of prayer rooted in 
understanding and concern for the world, 
as well as action stemming from prayerful 
communion with God, the movement aims 
to unite individuals in prayer and service. 
From August 20 to 27, representatives from 
various parts of the globe congregated in 
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Foz do Iguaçu, Brazil, for the World Day of Prayer 
International Meeting. Women from Catholic, 
Protestant, and Orthodox backgrounds 
gathered to pray collectively, exchanged 
personal narratives within their community, 
and deliberated on future endeavours of the 
movement. It was these delegates who chose 
the theme and committee members for the 
year 2024 (World Day of Prayer, n.d.).

I n t e r n a t i o n a l  D a y  t o 
C o m b a t  I s l a m o p h o b i a 

( 15 th March)

The International Day to Combat 
Islamophobia is celebrated annually on May 
15. This important date comes as a result of the 
United Nations General Assembly adopting a 
resolution sponsored by 60 Member-States of 
the Organization of Islamic Cooperation (OIC). 
This document stresses that terrorism and 
violent extremism should not be associated 

with any religion, nationality, civilization, 
or ethnic group. It also represents a call 
for a global dialogue on the promotion of 
a culture of tolerance and peace, based 
on respect for human rights and for the 
diversity of religions and belief (United 
Nations, n.d.).

G o l d e n  R u l e  D a y

(5 th o f  Apr i l )

Golden Rule Day was initiated by the URI. On 
April 5, the Golden Rule is used to emphasize 
the universal ethical principle of treating 
the other in the same way you wish to be 
treated. The idea of peace, compassion 
and empathy is not unique but unifies a 
vast majority of religions, cultures and 
societies of the world (Golden Rule Project, 
n.d.).

I n t e r n a t i o n a l  D a y  o f 
C o n s c i e n c e

(5 th o f  Apr i l ) 

The General Assembly of the United 
Nations adopted resolution 73/329 by 
which it proclaimed April 5th as the 
International Day of Conscience, as a 
means of mobilizing, on a regular basis, 
the efforts of the international community 
in favour of peace, tolerance, inclusion, 
understanding and solidarity, with a view to 
building a lasting world of peace, solidarity 
and harmony. This Resolution recognizes 
the need to create conditions of stability 
and well-being and peaceful and friendly 
relations based on respect for human rights 
and fundamental freedoms for all without 
distinction as to race, sex, language or 
religion. (International Day of Conscience 
— International Days, n.d.)
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I n t e r n a t i o n a l  D a y  o f 
L i v i n g  T o g e t h e r  i n 
P e a c e

( 16 th May)

“The UN General Assembly, in its resolution 
72/130, declared 16 May the International 
Day of Living Together in Peace, as a means 
of regularly mobilizing the efforts of the 
international community to promote peace, 
tolerance, inclusion, understanding and 
solidarity. The Day aims to uphold the desire to 
live and act together, united in differences and 
diversity, in order to build a sustainable world of 
peace, solidarity and harmony. The Day invites 
countries to further promote reconciliation 
to help to ensure peace and sustainable 
development, including by working with 
communities, faith leaders and other relevant 
actors, through reconciliatory measures and 
acts of service and by encouraging forgiveness 
and compassion among individuals” (United 

Nations, n.d.). “The International Day of 
Living Together in Peace is aligned with the 
UN Sustainable Development Goals (SDGs), 
which promotes inclusive and peaceful 
living for sustainable development, social 
justice, equality and fostering economic 
prosperity” (Feed, 2023).

W o r l d  D a y  f o r 
C u l t u r a l  D i v e r s i t y 
f o r  D i a l o g u e  a n d 
D e v e l o p m e n t

(2 1 st May)

The World Day for Cultural Diversity for 
Dialogue and Development is celebrated 
across the globe on May 21 each year. 
Following the Universal Declaration on 
Cultural Diversity, adopted by UNESCO in 
2001, the World Day for Cultural Diversity for 
Dialogue and Development celebrates the 
richness of the world’s cultures, at the same 

time emphasizing the essential role of 
intercultural dialogue for achieving peace 
and sustainable development (United 
Nations, n.d.).

I n t e r n a t i o n a l  D a y 
C o m m e m o r a t i n g  t h e 
V i c t i m s  o f  A c t s  o f 
V i o l e n c e  B a s e d  o n 
R e l i g i o n  o r  B e l i e f 

( 22 nd August )

“On May 28, 2019, and on its seventy 
third session, the United Nations General 
Assembly unanimously adopted resolution 
A/RES/73/296 designating August 22 as 
an International Day commemorating 
the Victims of Acts of Violence Based on 
Religion or Belief (United Nations, n.d.). The 
resolution was adopted as a response to 
the increasing and uninterrupted acts of 
violence and acts of terror based on religion 
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or belief against individuals belonging to 
religious communities and religious minorities. 
“The resolution passed shortly after the attacks 
on mosques in New Zealand and churches in 
Sri Lanka. Jacek Czaputowicz, Poland’s foreign 
minister, introduced the resolution. It passed 
with support from a handful of countries 
including the United States, Canada, Brazil, 
Iraq, Jordan, and Pakistan” (National Day 
Calendar, 2024). This day is observed around 
the world among different entities in various 
ways such as issuing statements in solidarity 
with victims of acts of violence. For example, 
Pope Francis tweeted on that occasion: “I 
renew my appeal to stop using religions to 
incite hatred, violence, extremism, and blind 
fanaticism and to refrain from using the name 
of God to justify acts of murder, exile, terrorism, 
and oppression” (Rytel-Andrianik, 2023).

I n t e r n a t i o n a l  D a y  o f 
P e a c e

(2 1 st September)

The global observance of the International 
Day of Peace, commonly referred to as 
‘Peace Day’, occurs annually on September 
21. Established in 1981 by a unanimous 
resolution of the United Nations, Peace 
Day serves as a collective opportunity 
for humanity to prioritize peace amidst 
diversity and strive towards cultivating a 
Culture of Peace. Initially celebrated on 
September 21, 1982, the first International 
Day of Peace represented a significant 
milestone in promoting peace and raising 
awareness about global peacekeeping 
efforts. However, it wasn’t until 2001 that 
September 21 was officially designated as 
the date for Peace Day. Prior to that, it was 
observed on the opening day of the annual 
General Assembly, which typically fell on 

the third Tuesday of September (United 
Nations, n.d.).

I n t e r n a t i o n a l  D a y  o f 
N o n - V i o l e n c e

(2 nd o f  October )

Each year on October 2nd, the International 
Day of Non-Violence is observed. The Day 
was initiated and founded by the UN to 
encourage, promote and underline the 
importance of non-violence. Non-violence 
is both the means for peace and an active 
method for conflict solving and establishing 
justice without use of violence. The Day 
coincides with the birthday of Mahatma 
Gandhi, one of the most well recognized 
leaders of the non-violence movement 
(United Nations, n.d.).

SEPTEMBER

OCTOBER
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G l o b a l  E t h i c s  D a y 

(Third  Wednesday in  October )

In 2014, the Carnegie Council established Global 
Ethics Day with the aim of delving into ethical 
considerations amidst a world increasingly 
interconnected. This annual event serves as a 
platform to promote ethical behaviour among 
both individuals and institutions. Scheduled 
on the third Wednesday of each October, 
Global Ethics Day encourages reflection on the 
significance of ethics in everyday existence 
and encourages global communities to 
unite in recognizing and confronting pressing 
societal challenges, including but not limited 
to global health crises, threats to democracy, 
refugee displacement, racial inequality, 
climate change, and other pertinent issues 
(Global Ethics Day, 2023, n.d.).

I n t e r n a t i o n a l 
R e l i g i o u s  F r e e d o m 
D a y

(27 th October )

In 1998, the U.S. Senate and House of 
Representatives passed the International 
Religious Freedom Act setting up the U.S. 
Commission on International Religious 
Freedom, whose assigned task was the 
monitoring of the state of freedom of 
thought, conscience, and religions or belief 
around the world. The Universal Declaration 
of Human Rights and related international 
instruments were cited as the standards 
of judging current state of affairs. The 
Commission’s reports led in 2003 to the 
Senate passing a resolution designating 
October 27, 2003, the fifth anniversary of 
the signing of the International Religious 
Freedom Act, as International Religious 
Freedom Day. The resolution cited a 

variety of documents proclaiming religious 
freedom a right of all people, including the 
“Declaration on the Elimination of All Forms 
of Intolerance and Discrimination Based 
on Religion or Belief” adopted by the UN 
General Assembly in 1981 and Article 18(1) 
of the International Covenant on Civil and 
Political Rights. Although not referenced in 
the legislation, creating the International 
Religious Freedom Day, October 27, 1659, was 
the day William Robinson and Marmaduke 
Stephenson, two members of the Society of 
Friends – also known as ‘Quakers’ – were 
executed in Massachusetts, for refusing to 
give up their religious belief (Melton, 2011).

W o r l d  D a y  o f  P r a y e r 
f o r  P e a c e

(27 th October )

Established by Pope John Paul II, World Day 
of Prayer for Peace is celebrated in Assisi 

OCTOBER

OCTOBER
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(Italy) every year since 1986, on October 27. A 
so-called courageous decision of His Holiness 
to invite religious leaders from all across the 
globe, was actually a great opportunity to 
show that one of the most powerful ways of 
achieving peace is indeed by praying together. 
During his address to the representatives and 
religious leaders from all around the world 
back in 1986, Pope John Paul II stressed out 
that prayer for peace must be followed by 
appropriate action for peace (Dicastery for 
Interreligious Dialogue, n.d.)

F r e e d o m  o f  B e l i e f 
W e e k  i n  A l b a n i a 

(November)

In 1990, the Albanian populace sought to 
regain their freedom of belief following a 
50-year period of communist isolation and 
the outlawing of religion since 1967, when 
Albania was declared the world’s first atheist 

state according to the constitution. On 
November 11 and 16, 1990, adherents of all 
religions joined hands to restore religious 
edifices that had been destroyed during 
23 years of atheistic rule. On November 11, 
the first mass was held in Rrmaji cemetery, 
and on November 16, 1990, the Xhamia 
e Plumbit (Lead Mosque) in Shkodra 
was reopened, and the first sermon was 
delivered. Since then, this week is regularly 
observed by respective adherents, and 
different activities are arranged as a 
commemoration (Kruja, 2020).

I n t e r n a t i o n a l  D a y 
f o r  T o l e r a n c e

( 16 th November)

The United Nations observes the 
International Day for Tolerance annually 
on November 16, aiming to foster 
understanding and acceptance among 

individuals from diverse backgrounds 
and beliefs. It advocates for education 
about various cultures and perspectives 
to combat intolerance globally. Numerous 
organizations arrange events and 
discussions on this Day, inviting activists 
and educators to impart knowledge about 
tolerance and the importance of embracing 
cultural diversity (UNESCO, n.d.).

S c o t t i s h  I n t e r f a i t h 
W e e k

(second hal f  o f  November)

Established by Interfaith Scotland in 2004, 
Scottish Interfaith Week represents an 
opportunity for interfaith groups, faith 
communities, schools, organizations and 
local communities across the country to 
celebrate Scotland’s religious diversity by 
planning events that bring people together 
to promote dialogue, understanding and 

NOVEMBER

NOVEMBER
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co-operation between Scotland’s diverse 
religious communities and cultures. The 
events organized within the Scottish Interfaith 
Week vary from small gatherings and 
Zoom meetings to workshops, concerts and 
exhibitions (Scottish Interfaith Week, n.d.).  

U K  I n t e r f a i t h  W e e k

(second hal f  o f  November)

Interfaith Week is a nationally recognized 
initiative in the United Kingdom that takes 
place in the latter half of November every 
year. It aims to foster a deeper understanding, 
cooperation, and dialogue between individuals 
of diverse faiths and beliefs. The week provides 
a unique opportunity for communities and 
individuals of different religious backgrounds 
to come together, learn from each other, and 
celebrate their shared values. During Interfaith 
Week, a variety of events are held across 
the UK by religious communities, interfaith 

organizations, schools, universities, and 
local authorities. These events may include 
interfaith dialogues, community service 
projects, workshops and seminars, cultural 
performances, interfaith worship services, 
and school and youth activities (Interfaith 
Week, 2024).

NOVEMBER

NOVEMBER
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A  C o m m o n  W o r d 
B e t w e e n  U s  a n d  Y o u

A Common Word Between Us and You is the 
title of a letter sent in 2007 by 138 Muslim 
scholars and leaders to Christian leaders. 
The letter addressed the topic of peace, 
love and compassion as central in both 
traditions. It was an invitation to strengthen 
the dialogue and relationship between the 
two religions (Introduction to a Common Word 
Between Us and You, n.d.). The initiative has 
been successful in inspiring and creating an 
increased cooperation between Muslim and 
Christian leaders and communities (Ford, 2011). 

A  C o n f e r e n c e  o n  S o m e 
L i v i n g  R e l i g i o n s

As a component of the British Empire Exhibition 
of 1924, Wembley’s Parliament of Living 
Religions extended invitations to renowned 

representatives from significant Living 
Religions across the British Empire. Despite 
the Exhibition taking place at Wembley 
Park in north-west London, the Conference 
itself was hosted at the Imperial Institute 
from September 22 to October 2, 1924. 
This tradition, along with similar World 
Fairs, traces its roots back to the early 18th 
century. Among the most notable of these 
events are The Great Exhibition of 1851 in 
London and the Parliament of the World’s 
Religions in Chicago in 1893 (Howard, 2018).

A s h o k a ’ s  E d i c t s

The Edicts of Ashoka are a collection of 
more than thirty inscriptions on pillars, 
boulders, and cave walls, made by Emperor 
Ashoka of the Mauryan Empire during his 
reign from 268 BCE to 232 BCE. Ashoka’s 
‘Inscriptions of the Dharma’ were dispersed 
throughout the areas of modern-day 

India, Bangladesh, Nepal, Afghanistan 
and Pakistan (The Edicts of Ashoka | World 
Heritage Journeys Buddha, n.d.). Emperor 
Ashoka commissioned a number of stone 
pillars, on which were inscribed various 
ethical teachings, and erected them 
throughout his kingdom. A number of 
his stone pillars declared his support for 
tolerance for those of all faiths. One of his 
‘rock edicts’ is worth quoting in full: “One 
should not honour only one’s own religion 
and condemn the religions of others, but 
one should honour others’ religions too. So 
doing, one helps one’s own religion to grow 
and render service to the religions of others 
too. In acting otherwise, one depraves 
one’s own religion and also does harm to 
other religions. Whoso- ever honours his 
own religion and condemns other religions 
does so indeed through devotion to his 
own religion, thinking, ‘I will glorify my own 
religion.’ But on the contrary, in so doing 
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he injures his own religion more gravely. So, 
concord is good. Let all listen, and be willing 
to listen to the doctrines professed by others” 
(Walton & Hayward, 2014, p. 44 / Rahula, 1974, 
pp. 4–5). From the Edicts we can discern that 
Ashoka promoted equality, peace-making, 
social justice, women’s rights, religious 
freedom, education, science, kindness to 
prisoners, sustainability, and universal free 
medical care for animals and birds as well as 
people (Singhal & Chaffee, 2016).

C h a r t e r  f o r 
C o m p a s s i o n 

In 2009 the Charter of Compassion was 
presented, a document calling people to 
embrace compassion in order to transform 
the world to a more flourishing and 
compassionate place. It trails back to author 
Karen Armstrong and her vision of creating the 
Charter of Compassion (Mission+Vision: Who 

We Are: Charter for Compassion, n.d.). The 
organization Charter for Compassion has 
the mission of promoting the project and 
vision and supporting engagement across 
the world. The Golden Rule is a core principle 
for the organization (GoldenRuleism: Who 
We Are: Charter for Compassion, n.d.).

C o n s t i t u t i o n  o f 
M e d i n a

In 622 CE, Prophet Muhammad established 
the Constitution of Medina (Charter of 
Medina) in the city of Medina (then known 
as Yathrib) in Saudi Arabia. The aim of 
this constitution was to create a social 
contract and governance framework that 
could regulate the relationships between 
the different tribes and religious groups in 
Medina. It also provided a basis for peaceful 
coexistence and conflict resolution. This 
constitution served several purposes, 

including uniting the various tribes and 
communities of Medina under a single 
authority, with Prophet Muhammad as the 
leader and mediator. It established laws 
and regulations to govern the interactions 
between Muslims, Jews, and other residents 
of Medina, providing a legal framework for 
resolving disputes and ensuring justice. 
It provided protection for all inhabitants 
of Medina, regardless of their religious or 
tribal affiliations, against external threats 
and internal conflicts. The Constitution of 
Medina guaranteed religious freedom and 
autonomy for the Jewish tribes of Medina, 
allowing them to practice their faith without 
interference. It exemplifies principles of 
tolerance, pluralism, and cooperation, 
which are still relevant in contemporary 
discussions of governance and religious 
coexistence (Constitution of Medina 622 CE 
- Woven Teaching, 2024).
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D i g n i t a t i s  H u m a n a e

Dignitatis Humanae (Latin: On dignity of 
the human person), was, as well as Nostra 
Aetate promulgated after the Second Vatican 
Council, on December 7, 1965. This Declaration, 
among other important topics, dedicates 
one of its sections to the general principal of 
freedom of religion. Therefore, the Vatican 
Council declared that the human person has 
a right to religious freedom, and it means that 
all men are to be immune from coercion on 
the part of individuals or of social groups and 
of any human power, in such wise that no one 
is to be forced to act in a manner contrary to 
his own beliefs, whether privately or publicly, 
whether alone or in association with others, 
within due limits (Vatican, n.d.).

D o c u m e n t  o n  H u m a n 
F r a t e r n i t y  f o r  W o r l d 
P e a c e  a n d  L i v i n g 
T o g e t h e r  ( A b u  D h a b i 
D e c l a r a t i o n )

The Document on Human Fraternity for 
World Peace and Living Together is a 
significant declaration signed by Pope 
Francis of the Catholic Church and Sheikh 
Ahmed el-Tayeb, the Grand Imam of Al-
Azhar, in Abu Dhabi in February 2019. The 
document highlights the importance 
of promoting peace, tolerance, and 
coexistence among people of diverse 
faiths and cultures. It advocates for a 
collaborative effort between Muslims and 
Christians, as well as people of other faiths, 
to work together towards common goals 
of peace and harmony. The document 
acknowledges the shared values between 
Islam and Christianity, such as love, 

compassion, and the pursuit of justice. It 
calls for mutual understanding, dialogue, 
and respect between followers of different 
religions, rejecting violence and extremism 
in the name of religion. The Document on 
Human Fraternity encourages believers 
to go beyond religious differences and 
come together in solidarity to address 
global challenges, foster social cohesion, 
and build a more inclusive and peaceful 
world. The document serves as a call to 
action for Muslims, Christians, and people 
of all faiths to unite in the spirit of fraternity 
and cooperation, laying the foundation for 
a world where diversity is celebrated and 
conflicts are resolved through peaceful 
means (Document on “Human Fraternity 
for World Peace and Living Together” signed 
by His Holiness Pope Francis and the Grand 
Imam of Al-Azhar Ahamad al-Tayyib, 2019).
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I n t e r f a i t h  C l i m a t e 
C h a n g e  S t a t e m e n t  t o 
W o r l d  L e a d e r s 

As a response to the Paris Agreement, 
religious leaders and faith communities wrote 
the Interfaith Climate Change Statement to 
World Leaders showing their support and 
urging governments to ratify the Agreement 
and take action against climate change. The 
statement shows the unity amongst religious 
and faith communities on the matter and 
functions as a call to their own context to follow 
the agreement as well. The statement was 
officially handed over to H.E. Mogens Lykketoft, 
President of the UN General Assembly in 2016 
(Kistler & Kistler, 2016).

M e e t i n g  o f  S u l t a n 
A l - M a l i k  a l - K a m i l 
a n d  S a i n t  F r a n c i s  o f 
A s s i s i

In 1219, Francis of Assisi encountered Sultan 
Malik al-Kamil in Egypt, a meeting that 
sparks controversy in its interpretation. 
While some view it as a model of peaceful 
interreligious dialogue, medieval scholars 
argue such an idea was improbable 
in the 13th century. Nevertheless, this 
remarkable exchange offers profound 
insights into various themes, such as 
promoting trans-culturalism in the spirit 
of convivencia, advocating for mutual 
respect, and fostering humanitarianism. 
Remarkably, this encounter took place 
amidst the backdrop of the Crusades, a 
time of intense hostility between Muslim 
and Christian communities. Despite Pope 
Honorius III’s call for crusaders to eradicate 

“evil” Muslims, Francis willingly engaged 
with the Muslim community, ultimately 
meeting Sultan al-Kāmil. Described as 
peace-loving and honourable by Fareed 
Munir the Sultan displayed magnanimity 
and courage comparable to Francis. His 
hospitality towards Francis, hosting and 
attentively listening to him for nearly three 
weeks, is noteworthy. This experience 
profoundly impacted both men, likely 
influencing others present as well (Munir, 
2000). Bernard Lonergan characterizes 
such encounters as a form of “conversion,” 
wherein individuals transcend their 
respective horizons of understanding, often 
leading to social contention (Lonergan, 
1999). However, the potential for movement 
from one horizon to another is crucial, 
facilitating the development of a shared 
consciousness and a new perspective 
(Chak, 2019).
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N o s t r a  A e t a t e

Nostra Aetate (Latin: In our time) represents 
one of the most significant and valuable 
documents proclaimed by the Catholic 
church, in terms of interreligious and interfaith 
dialogue. It was promulgated in October 28, 
1965 by Pope Paul VI, following the II Vatican 
Council. This event itself was for many reasons 
described as a beginning of opening of 
the Church towards a modern society, or, 
as Pope Paul VI himself called it a need for 
aggiornamento (Italian: updating). Nostra 
Aetate consists of 5 sections, each one of them 
treating different topics, including the Roman 
Catholic Church’s approach and relations with 
Jews and Muslims. Its text calls for an end to 
any kind of discrimination, encouraging people 
in treating everyone as sisters and brothers, 
and fostering mutual understanding and 
appreciation (Vatican, n.d.; Anti-Defamation 
League, 2017).

T h e  1 8 9 3  W o r l d ’ s 
P a r l i a m e n t  o f 
R e l i g i o n s

The 1893 World’s Parliament of Religions 
marks the first formal gathering of 
representatives of Eastern and Western 
spiritual traditions. Today, the 1893 
Parliament is recognized as the birthplace 
of the worldwide interfaith movement. The 
Parliament brought together some four 
hundred men and women representing 
forty-one denominations and religious 
traditions. It lasted for seventeen days in 
September of 1893. Of all the congresses, 
the Parliament of Religions was by far 
the most popular with the public and 
the press. Audiences of four thousand or 
more attended each of the daily sessions 
(1893 Chicago - Parliament of the World’s 
Religions, n.d.). Organizers called this major 
interreligious conclave “the morning star of 

the 20th century.” “As the Parliament began 
that September, a replica of the Liberty 
Bell rang out ten times, once for each of 
the major religious traditions represented” 
(Pluralism Project, n.d.). Many other 
theological positions on the relation of 
religions were reflected at the Parliament, 
but there was agreement that the coming 
together of religions around the Golden 
Rule was essential for a new age of peace 
and prosperity” (Braybrook, 2016).
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A l - M a l i k  a l - K ā m i l , 
S u l t a n

Malik al-Kamil, born in August 1180, hailed 
from a prestigious lineage deeply intertwined 
with the history of the Middle East. His uncle, 
Saladin, emerged victorious in leading the 
Muslim army to conquer the Latin Kingdom, 
including the revered city of Jerusalem, 
during the Third Crusade. Al-Kamil’s father, 
a prominent general within the Ayyubid 
dynasty, bestowed upon him governance over 
Egypt when he was merely twenty years old. 
Renowned for his tolerance, al-Kamil garnered 
admiration from Christians within Egypt for his 
inclusive stance. Despite being an orthodox 
Sunni Muslim, al-Kamil exhibited religious 
tolerance, a quality not always well-received 
by his fellow Egyptians. Notably, he permitted 
the construction of a church on a site once 
occupied by a mosque, showcasing his 
curiosity about Christianity. As a ruler, al-Kamil 

prioritized advancements in infrastructure 

and education, implementing projects 

such as dam constructions, irrigation 

enhancements, and the establishment of 

additional Islamic schools. Moreover, he 

fostered diplomatic ties with coastal cities 

in Egypt and Italy through treaties aimed 

at boosting trade. Al-Kamil’s governance 

reflected a progressive and open-minded 

approach, setting him apart from many 

of his predecessors in the Muslim world 

(Moses, 2009).

A l - T a y y e b  A h m e d 

His Eminence Sheikh Dr Ahmad 

Muhammad Al-Tayyeb is the Grand 

Sheikh of Al-Azhar University. Dr. Ahmed 

Al-Tayyeb was born in al-Qurna village, 

Luxor on 06 January 1946. He was raised 

in his village and educated in al-Azhar. 

He memorized the Holy Quran and read 

the scientific texts following al-Azhar 

true method. Then, he joined the college 

of theology in Cairo where he studied 

doctrine and philosophy and graduated 

with distinction in 1969.  Sheikh Ahmad 

Muhammad Al-Tayyeb was appointed as 

Grand Sheikh of Al-Azhar in March 2010, 

after the passing of his predecessor, Dr 

Muhammad Sayyid Tantawi. Al-Tayyeb 

was formerly the president of Al-Azhar 

for seven years and, prior to that, served 

for two years as the most powerful cleric 

in Egypt as its Grand Mufti. His scholarly 

influence as a leading intellectual of Sunni 

Islam spans the globe. He has served as 

the Dean of the Faculty of Islamic Studies 

in Aswan, and the theology faculty of 

the International Islamic University in 

Pakistan. He has also taught in universities 

in Saudi Arabia, Qatar, and the United 

Arab Emirates. Al-Tayyeb has been 

active in trying to diffuse the influence 
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of da’ish (ISIS), organizing many initiatives 
and conferences. Moreover, he is one of the 
signatories to the Declaration on Human 
Fraternity, alongside Pope Francis (Ahmad 
Muhammad Al-Tayyeb, 2024).

A s h o k a ,  E m p e r o r

According to Walton & Hayward (2014), 
Emperor Ashoka is “a much-celebrated ruler 
from the third century BCE who is often held up 
as an exemplar of Buddhist kingship. Toward 
the beginning of his reign, he waged a war of 
conquest, but was subsequently overcome by 
remorse for the destruction and death inflicted 
by this war. As one of his self-testaments 
stated: ‘He has felt profound sorrow and regret 
because the conquest of a people previously 
unconquered involves slaughter, death, and 
deportation’” (p. 43 / (Nikam & McKeon, 1978, 
p. 27). “After witnessing the suffering that 
occurred during his invasion of the kingdom of 

Kalinga, Ashoka turned toward Buddhism 
and nonviolence. He declared that in the 
future he would conquer only by morality or 
by dhamma – which is a  Prakrit word, often 
replaced by the more familiar Sanskrit word 
dharma – a word meaning right conduct, 
duty, religion, law, social justice, and 
responsibility” (Boesche, 2003, p. 13). “King 
Ashoka, after the Kalinga War (261 B.C.), 
proclaimed universal peace and respect 
for the rights of others in the following 
words: ‘His Sacred Majesty Ashoka desires 
that all living beings should have security 
of existence for which men should exercise 
self-control and not to take by force what 
others possess. All should enjoy peace of 
mind by co-existence and not by mutual 
interference and recrimination’ (Vyas & 
Murarka, 2020, p. 55 / Singh, 1984, p. 241). 
Emperor Ashoka had an interfaith agenda 
which he pursued as seriously as Buddhism. 
He called for mutual respect among us all, 

regardless of religion. He encouraged non-
Buddhist educators and asked all schools 
to teach about and appreciate all religions. 
Hindus, Jains, and Pagans were as fully 
welcome in this empire as Buddhists. He 
observed that harming someone else’s 
religion harms your own (Singhal & Chaffee, 
2016).

B a r r o w s  J o h n  H e n r y , 
R e v .  D r .

“Rev. Dr. John Henry Barrows was an 
American clergyman of First Presbyterian 
Church and Chairman of the 1893 General 
Committee on the Congress of Religions… 
Barrows is best known for organizing and 
leading World’s Parliament of Religions in 
Chicago by bringing together renowned 
persons of different religious backgrounds 
from all over the world to increase 
interest in the studies of religions, clarify 
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the misconceptions about varying religious 

traditions, and seemingly to show the 

supremacy of one religion over another. He is 

more credited for introducing a new concept 

of ‘tolerance’ and  ‘understanding’ between 

all nations and religions through Parliament 

of Religions for Americans” (Parliament of 

the World’s Religions, n.d.). Dr. Barrows does 

not shrink from exposing either the dark 

past or the unlovely present of much that 

has been and is still called Christianity, nor 

is he slow and cold in doing justice to the 

truth manifested and the good done within 

the non-Christian faith (Griffis, 1898). “When 

the original Parliament had concluded, the 

Reverend Barrows reflected: ‘Religion, like 

the white light of heaven, had been broken 

into many-colored fragments by the prisms 

of men. One of the objects of the Parliament 

of Religions has been to change this many-

colored radiance back into the white light of 

heavenly truth’” (Pluralism Project, n.d.).

D a l a i  L a m a ,  T h e  1 4 t h

The current Dalai Lama (1935- ), named 
Tenzin Gyatso, is the 14th in the order. He 
was recognized as the reincarnation of the 
13th Dalai Lama in 1937. As Dalai Lama he 
is the highest spiritual leader and head of 
Tibetan Buddhism. Due to the invasion of 
China in 1950, the Dalai Lama took the role 
as political head of Tibet. He established 
the independent Tibetan government in 
exile in 1959 after being forced to leave 
Tibet (Lama, 2020). Since then the Dalai 
Lama has fought for the liberation of Tibet 
through non-violence and diplomacy. He 
was awarded with the Nobel Peace Prize 
in 1989 for his effort and firm belief in non-
violence and peace. 
He is well recognized as a spokesperson 
for non-violence, compassion and for his 
spiritual teachings (Hallward & Norman, 
2015). He believes in religious harmony 

and dialogue, and the potential it holds 

for tolerance, peace and compassion in 

the world (Cohn-Sherbok & Lewis, 2019). 

Since the 1970’s he has been active in 

interreligious dialogue and has also been 

engaged in a number of interreligious 

events where he met with several high-

level religious leaders.

F r a n c i s ,  P o p e

Pope Francis is a religious leader who 

was born in Buenos Aires, Argentina on 

December 17, 1936. He became the first 

pope from the Western Hemisphere, the 

first from South America, and the first from 

the Jesuit order in 2013. During his tenure, 

he has implemented various reforms 

in the Roman Catholic Church, and has 

gained a reputation for being humble. One 

of his notable achievements is the papal 

encyclical Laudato Si’ (“Praise Be to You”; 
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2015), which dealt with the climate crisis and 

advocated for environmental stewardship. 

Additionally, he has made efforts to promote 

unity among Catholics, non-Catholics, and 

non-Christians, and has issued apologies 

to survivors of clergy sexual abuse. Jorge 

Bergoglio, the man who would later become 

Pope Francis, was the Archbishop of Buenos 

Aires from 1998 to 2013. He had devoted his life 

to the church, entering the Jesuit novitiate in 

1958 and being ordained as a priest in 1969. 

Pope Francis has always been recognized for 

his humility, simplicity, and commitment to 

social justice. After becoming the pope, Francis 

became known for his compassion, mercy, 

and inclusivity, earning himself a reputation as 

a reformer in the Catholic Church.  Moreover, 

Pope Francis is well-regarded for his efforts to 

promote unity among people of all religions 

through interfaith dialogue. He has engaged 

in conversations with leaders of different 

faiths, working towards finding common 

ground on issues of mutual interest. It has 

earned him the nickname the “People’s 

Pope”. In addition to all this he is one of the 

signatories to the Declaration on Human 

Fraternity, alongside Sheikh Ahmed Al-

Tayyeb (Stefon, 2024).

F r a n c i s  o f  A s s i s i , 
S a i n t

St. Francis of Assisi (1181/82–1226) is 

renowned as the initiator of the Franciscan 

orders, including the Friars Minor, the 

women’s Order of St. Clare (the Poor Clares), 

and the lay Third Order. His leadership in 

advocating for evangelical poverty during 

the early 13th century attracted a large 

following due to his fervent evangelism, 

commitment to poverty, acts of charity, 

and compelling personal magnetism. 

Francis’s profound devotion to the 

humanity of Jesus and his aspiration to 

emulate Jesus’ example mirrored and 

reinforced significant trends in medieval 

spirituality. Revered as the Poverello (“Poor 

Little Man”), he holds a prominent place 

in Roman Catholic history, alongside St. 

Catherine of Siena, as one of Italy’s patron 

saints. Additionally, in 1979, Pope John Paul 

II designated him as the patron saint of 

ecology (Brady & Cunningham, 2024).  In 

addition to his foundational role in religious 

orders, Francis was a prolific writer, leaving 

behind a corpus of poems, letters, prayers, 

and accounts of his spiritual encounters. 

He authored documents such as the 

Franciscan Rule to provide guidance for his 

followers. The biographies penned by his 

immediate disciples have ensured that his 

life story has been scrutinized and revered 

in each subsequent generation. Among the 

numerous tales surrounding this esteemed 

friar, one particularly notable story revolves 

around his pilgrimage to meet Sultan Malik 
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al-Kamil in Egypt. This narrative is extensively 

detailed in the hagiography, with four distinct 

versions of the account available. Some 

of these versions seemingly suggest that 

Francis actively pursued martyrdom as he 

endeavoured to persuade the Muslim ruler to 

embrace Christianity (Marabello, 2009).

J o h n  P a u l  I I ,  P o p e

Karol Józef Wojtyła   in young age attended 

Kraków’s Jagiellonian University in 1938 

where he studied Polish language, literature, 

theatre and poetry. He also performed in 

local theatrical productions, co-founding the 

Rhapsodic Theatre of Kraków. It was during 

this time that he met his spiritual mentor, 

Jan Tyranowski, and was introduced to the 

Carmelite mysticism of St. John of the Cross. 

This meeting profoundly changed the course 

of his life, leading him to the priesthood. He 

joined a clandestine seminary headed by 

Cardinal Sapieha and was ordained alone 

on the Feast of All Saints in 1946. He then 

travelled to Rome to continue his doctoral 

studies. Karol Józef Wojtyła (or bishop 

Wojtyła), better known for his John Paul II – 

was elected Pope in 1978, and was head of 

the Catholic Church until death, in 2005. He 

was well-known as a passionate promoter 

of ecumenical and interfaith initiatives. He 

was also the father of the idea of the World 

Day of Prayer for Peace, established in 

Assisi in 1986. He successfully encouraged 

dialogue with Jews, Muslims, and the 

Eastern Orthodox Church (in the spirit of 

ecumenism), as well as with representatives 

of other religions (John Paul II National 

Shrine, n.d.; Franciscan Media, n.d.). 

K i n g  M a r t i n  L u t h e r  J r .
 
Martin Luther King Jr. (1929-1968) was a 
Baptist pastor in the United States and 
one of the most prominent leaders of 
the civil rights movement. The civil rights 
movement was a social movement in 
the United States in the 1950’s and 1960’s 
with the aim to improve the civil rights 
of the African American population by 
abolishing legalized racial discrimination 
and segregation. In 1964 King was awarded 
with the Nobel Peace Prize for his significant 
work against racial inequity. The focal 
point in King’s engagement was his 
conviction that he, as a Christian, first and 
foremost must focus on victims of injustice 
(Wogaman, 2011). King saw potential in 
religious pluralism and teachings in other 
faiths. Influenced by Gandhi’s ideas and 
methods, King promoted non-violence 
as an instrument for political change and 
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reconciliation (Hallward & Norman, 2015). In 
the 1960’s King developed a friendship with 
the Buddhist monk Thich Nhat Hanh who 
shared the belief in non-violence, peace and 
the potential of interreligious cooperation 
(Hallward & Norman, 2015). King later opposed 
the Vietnam war publicly.

L l u l l  R a m o n

Ramon Llull (1232–1316), was a Catalan writer, 
philosopher, theologian and mystic, mostly 
famous for his significant piece Ars Magna 
- a combining logical system to discover 
the truth, conceived as an instrument to be 
used in interfaith dialogue to convert infidels. 
Among his numerous writings (written not just 
in Catalan, but also in Latin and Arabic), it is 
worth mentioning for sure De vita coaetanea, 
where he reflected on the way in which he 
could serve God and conceived an action 
plan that outlined three main objectives: in 

converting unbelievers to Christ, in writing 
books against the errors of the infidels, 
and in funding monasteries in which the 
different languages necessary for this 
mission could be taught (Priani, 2017).

M a c d o n a l d  D u n c a n 
B l a c k

Born in Glasgow, Scotland, and educated 
at Glasgow University, Macdonald 
pursued the study of Semitic languages 
in Berlin before assuming the position of 
professor of Semitic languages at Hartford 
Theological Seminary in 1892. Initially 
tasked with teaching Hebrew language and 
scriptures, he later expanded his instruction 
to include Arabic and Islamic studies. 
During visits to Cairo in 1907 and 1908, he 
was troubled by the missionaries’ lack of 
comprehension regarding Muslim life and 
culture. Consequently, he advocated for the 

Hartford Seminary Foundation to address 
this gap, leading to the establishment of its 
Kennedy School of Missions in 1911 following 
the 1910 Edinburgh World Missionary 
Conference. Macdonald assumed 
leadership of the Islamic department 
and played a pivotal role in shaping the 
school’s curriculum, including its distinctive 
field-based Ph.D. program. He collaborated 
with missionaries on furlough to conduct 
textual analyses of Islamic religious texts 
and provided guidance to those in the field 
through correspondence, emphasizing the 
importance of understanding Muslim life 
and culture within its context. Macdonald’s 
own scholarly endeavours focused on 
Islamic religion and the Arabian Nights, 
which he viewed as a rich source of 
traditional Muslim culture. His doctoral 
students produced notable scholarly 
works, particularly annotated translations 
of Arabic Islamic religious texts. Macdonald 
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aimed to foster missionaries’ appreciation for 
Islam while encouraging an understanding 
of elements of Muslim faith and practice 
that could resonate with biblical teachings. 
While acknowledging doctrinal disparities, 
he advocated for spiritual camaraderie 
between Christians a nd Muslims in their joint 
opposition to secular materialism’s moral 
decline. Upon retiring in 1932, he dedicated his 
remaining years to writing on Hebrew religion 
(Kerr, 1998).

M e r t o n  T h o m a s 

Thomas Merton (1915–1968) was a significant 
American Trappist monk, writer, theologian, 
mystic, and social activist. He was born on 
January 31, 1915, in Prades, France, and his 
early life was marked by a quest for meaning 
and purpose. Growing up in France and the 
United States, he experienced a sense of 
restlessness and spiritual longing that would 

shape his later life. After facing academic 
struggles and a sense of disconnection in 
his youth, Merton eventually found solace 
in Catholicism. He entered the Abbey 
of Gethsemani, a Trappist monastery in 
Kentucky, in 1941 and was ordained as a 
priest in 1949 (Albin, 1998). Merton’s spiritual 
journey culminated in the publication of 
his bestselling autobiography, “The Seven 
Storey Mountain” in 1948. This book detailed 
his conversion to Catholicism and his 
decision to become a monk. It captured 
the imagination of readers worldwide and 
established Merton as a leading voice 
in the spiritual landscape of the 20th 
century. In addition to his contributions 
to the Christian contemplative tradition, 
Merton was also a passionate advocate 
for social justice and peace. He spoke out 
against racism, poverty, and war, and 
he engaged in dialogue with leaders of 
various faith traditions, promoting interfaith 

understanding and cooperation (Merton, 
2024).

N h a t  H a n h  T h i c h

Thich Nhat Hanh (1926-2022) was a 
Thien Buddhist monk from Vietnam. He is 
known for his role as a peace activist and 
promoter of non-violence, compassion 
and reconciliation in both Vietnam and 
on a global level. Moreover, Nhat Hanh is 
recognized for his early engagement in 
interreligious dialogue. He developed a 
friendship with the catholic monk Thomas 
Merton and pastor Martin Luther King Jr. 
based on the firm and unifying belief in non-
violence and interreligious cooperation for 
peace. King nominated Nhat Hanh for the 
Nobel Peace Prize in 1967 (Dekar, 2022). Nhat 
Hanh later had an audience with Pope Paul 
VI where they together sought to strengthen 
cooperation on the joint mission to bring 
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about world peace (Fox, 2022).  Nhat Hanh 

coined the term engaged Buddhism in the 

1950’s in the wake of the Vietnam war. Engaged 

Buddhism teaches the implementation of 

Buddhist thinking and practice into social 

engagement. His teachings have been of 

major importance for the Buddhist practices in 

the West and during his lifetime he established 

a number of monasteries in countries like 

France, the United States and Australia. He 

is, furthermore, recognized as a key figure in 

introducing the practices of mindfulness to the 

West (Dekar, 2022).

S w i n g  W i l l i a m  E . , 
B i s h o p

William E. Swing (born in 1936), is a retired 

Episcopal Bishop of California, an inspirational 

speaker and an author. He is mostly known 

as the founder and president emeritus of URI 

(United Religions Initiative). This great initiative 

came as a result of an interfaith service in 

June 1995, hosted precisely by Swing. In the 

meantime, Bishop Swing was promoting 

the URI purpose (to promote enduring, daily 

interfaith cooperation, to end religiously 

motivated violence and to create cultures 

of peace, justice, and healing for the Earth 

and all living beings). Today, URI, thanks to 

the valuable work of gathering hundreds 

and thousands of people in a global 

interfaith family, has over 1160+ United 

Religions Initiative Cooperation Circles in 

more than 113 countries (United Religions 

Initiative, n.d.; Interfaith Observer, n.d.).

V e n d l e y  W i l l i a m

William Vendley is the Secretary General 

Emeritus of Religions for Peace International. 

He got at the head of this global movement 

back in 1994. His expertise lies in advancing 

multi-religious cooperation, in order to help 

resolve conflict and advance development. 

Also, he has facilitated the establishment 

of multi-religious councils around the 

world (e.g., the Inter-religious Council of 

Bosnia-Herzegovina and Sierra Leone). 

Vendley is also an advisor to a number of 

governments on matters related to religion 

and peace (Religions for Peace, n.d.)

V i v e k a n a n d a  S w a m i

Swami Vivekananda was “born with the 

lay name Narendranath Datta, or Dutt, 

in a Bengali family. Following initially in 

the footsteps of his father, Narendranath 

entered college in Calcutta in 1878, taking 

a B.A. in 1884. While at college, though, he 

would periodically withdraw to ‘immerse 

himself in Western philosophy and science 

and in Indian music’” (McRae, 1991, p. 15). 

He is acknowledged as an Indian spiritual 

luminary who played an important role in 
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introducing the philosophy of Vedanta to the 

West. He is best known for his speech at the 

World Parliament of Religion in Chicago in 

1893 which started with the opening remarks, 

“Sisters and Brothers of America” (McRae, 

1991, p. 17 / Dhar, 1975, p. 461). Here is how he 

spread awareness of interfaith harmony in 

India! He was a strong proponent of universal 

brotherhood and religious harmony, as well 

as a modern revivalist of Vedanta Philosophy. 

He formed the two worldwide spiritual 

movements known as “Ramakrishna Math” and 

“Ramakrishna Mission” (Swami Vivekananda, 

India’s harbinger of interfaith awareness, 2021). 

In the 1880s he was considered a prophet of 

modern Hinduism. Vivekananda was on a 

mission of his own. Seeking at once to purify 

and to modernize his countrymen’s faith, 

Vivekananda presented his liberal, humane, 

mystical, yet scientific Hinduism as the path 

to peace, progress, and self-possession. Key 

to his religious vision was a sort of missionary 

tolerance; Vivekananda’s Hinduism was so 
universal, so accepting of contrary faiths, 
that it deserved unique respect (Kittelstrom, 
2009).
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